55
a colonial nation'.
5 To contribute to our understanding of colonial awareness in the little studied period between 1840 and 1880, this article will explore the way the inhabitants of the Netherlands understood their citizenship to be embedded within the Dutch Empire. We will see that during these four decades Dutch citizens increasingly interpreted colonial citizenship in terms of political responsibility. In contrast to the de-politicisation of the first half of the twentieth century, the period between 1840 and 1880 was rather one of politicisation of colonial citizenship. What is more, moral indignation over colonial issues shaped Dutch political life in an important formative stage.
This article aims to answer the question how perceived colonial injustices impacted on the formation of civil society and political life in the Netherlands in these decades.
It is no coincidence that in this period political debates increasingly concerned colonial matters: because of the new constitution of 1848, this was a time in which the role of the people in the political process was reinvented.
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Particularly colonial injustice and suffering produced by slavery and by the Cultivation System (the Dutch government system of forced deliveries of agricultural commodities by the Javanese peasants) proved capable of igniting a sense of responsibility towards colonial subjects and consequently demanding political change to alleviate the suffering. Put simply, representations of colonial suffering and the process of democratisation were mutually reinforcing.
Even as colonial humanitarianism in the Netherlands exerted significant influence on both the political agenda and on political culture, it is difficult to assess its precise outreach among the Dutch people at large. We know that the social movements protesting against slavery and the cultivation system did not gather mass support around the mid-nineteenth century. It was a matter of the support of hundreds or thousands, rather than of hundreds of thousands of individuals. In the Netherlands religious matters were far more capable of mobilising the masses, such as the Aprilbeweging of 1853. It could well have been that religion and social position were more important representing distant victims janse constituents of personal and national identity than were the colonies. Even in the well researched case of British history, in which Empire seems to have been much more central to the development of national identity than in the Dutch situation, doubts have recently been raised by Bernard Porter as to whether the Empire was really as important as has been suggested.
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If we were to ask nineteenth-century citizens to describe the relation of the Netherlands to the colonies, their answers probably would consist of different, partly overlapping, elements. The colonies were first and foremost places of trade, places where fortunes could be made. In 1842, liberal trader and author E.J. Potgieter, in an allegory of the rise and threatened fall of the Netherlands, presented colonial trade as the nation's way out of trouble and the East Indies as a paradise where hard work guaranteed abundant wealth and a bright future. 8 At the same time, for most citizens in the first half of the century, colonial citizenship would have been predominantly shaped by religious ideology. For most people, the Dutch colonies were places where missionaries went to bring the gospel, and from whence they reported back to account for the ample funding from the Missionary Society. That the Society for a long time was the largest voluntary association in the Netherlands testifies to the fact that financial support for the missionary project was generally seen as self-evident. 9 For many people missionary efforts legitimised expansion of the colonial project.
However around mid-century, to some critical members of the public, missionary efforts were seen as insufficient, or even hypocritical in the light of the injustices colonial rule produced. From the 1840s onward, religious and moral sentiments with regard to the colonies were increasingly translated into political statements. Slavery was the main area of concern. In a scathing introduction to his De negerslaven in de kolonie Suriname [The negro slaves in the Dutch colonies, 1842] Marten Douwes Teenstra argued that the efforts of 57 the 'hypocritical reptiles' of the missionary societies only produced 'parrot Christians'. He called on the public to cease their support for missionary societies until slavery was abolished.
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His readers were shocked by Teenstra's claims. However, criticisms such as this ushered in an increasingly politicised phase in the relationship between a significant part of the Dutch metropolitan public and the colonies. From the 1840s onwards, through representations of life in the colonies, especially images of cruelty and suffering, small but important protest movements emerged, contesting the nature of colonial rule. They demanded political reform, rather than conversion, justice, rather than charity. Ultimately, the politicisation of Dutch citizens' relation to the colonies had a great impact on Dutch political culture at large. In this transformation of moral and religious sentiments into political positions, colonial citizenship took on a political form. What is more, here we can distinctly discern the emergence of an ethical movement, almost half a century before current historiography dates it.
Colonial information
Between colonies and metropolis there was a spatial divide that could be bridged by information. A great concern of both government and critics of the colonial regime around mid-century was to gain and spread knowledge about the colonies. The importance placed on colonial knowledge can be explained from its contested nature. Catherine Hall described this as the 'war of representation': imperialism consisted of different concurrent imperial projects that were not necessarily convergent, and indeed were often in conflict with each other -for instance commercial exploitation, colonial rule and projects with a missionary or philanthropic goal. Taking the latter projects seriously helps to unravel the complexity of the imperial enterprise and to understand that colonial philanthropy both challenged and legitimised the imperial project as a whole.
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Colonial criticism emerged on the waves of increasing information flows and coincided with the rise of public opinion. Knowledge of the colonies was increasingly understood to be a prerequisite for successful government. the relevance of the sentimental rhetoric beyond the borders of literary criticism.
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As Carey argues, sentimental rhetoric tends to focus on the emotional or physical response of victims and particularly the sufferings of the body are emphasised. 19 Signal words are body, flesh, blood, the heart, sighing, blushing, palpitations, fainting and death, but both culmination and goal of the rhetoric is the shedding of tears. Tears were considered the outward sign of true sensibility and, because they are external, served as a form of communication.
Ideally, in a sentimental narrative the victim sheds the first tears, secondly the narrators' eyes brim over when telling the tale of hardship, and finally the reader is expected or even explicitly invited to join them in weeping over the victim's misery. These tears bridge distance in time, space and social standing -relevant divides in the case of metropolitan reformers and colonial subjects. United by their tears, the victim, narrator and reader share the deeply felt conviction that this suffering must end. Right at this point, Carey notes, practical solutions to end the misery are suggested and recommended.
The flood of tears is instrumental in persuading the audience that reform is essential.
20
In the nineteenth century, Sentimentalism as a literary technique became unacceptable to the guardians of high culture. Nevertheless, the sentimental fashion did not die in 1800. It continued in the nineteenth and twentieth centuries, especially in popular drama and fiction, becoming the typical style of cheap novels for a broad reading audience. 
25
These books indeed incited protest against colonial policies but at the same time were highly contested. In the reception of these works we see the 'war of representation' in full effect. West Indian planters accused the reformers of exaggeration and lack of knowledge of the colonial reality. The reformers in turn simply dismissed most accounts of non-indigenous colonial experiences as being unreliable due to the corrupting influence of being subject to the fundamentally unjust colonial relations. 26 Still, they themselves had to rely on eyewitness reports from the colonies. prerogative and colonial matters were hardly ever discussed in Parliament. Plans for a free-labour plantation were not realised, but fundraising for the manumission of selected groups of slaves was successful and highly popular among the Dutch pro-abolition public.
The slaves who qualified for financial support in the form of a loan in order to buy their freedom had to be Christians and well behaved. They were monitored after their manumission, probably by missionaries, who testified that 'Suzanna Elizabeth shows that one can remain a faithful domestic servant, even when no longer a slave'. Another story tells of an old man, weak, sickly and exhausted by his life-long slave labour. Oh! Who knows how often he has longingly looked forward to the ever-anticipated message from The Netherlands: slavery is abolished! Of him and other former slaves the Dutch reformers were told that 'apart from one exception, they behave well, quiet, productive, and orderly'. Because of everything that has lately been uncovered about the situation of the slaves in our colonies, especially in the West Indies -and in which Christian family is the fate of these unfortunates not discussed? -the feelings of the signatories have been shocked to such an extent that they could no longer suppress their desire to address Your Majesty directly, with the urgent plea to end this situation shortly.
artikel -article
These stories fulfilled an important role in the political debate on the viability of abolition, being presented as proof that abolition
34
There is more evidence that, at least in the late 1850s, in evangelical circles in Amsterdam, antislavery had become an issue discussed by the whole family.
Children organised fundraisers to free slave children (perhaps inspired by the special children's edition of Uncle Tom's Cabin); women organised fundraisers to free their 'sisters, now still slaves', through arranging raffles and bazaars. The prizes, they hoped, would serve as 'a lasting memory, what is more, as silent yet visible advocates of the slaves cry out to their owners: "Help the slaves!"'. 
artikel -article
Stories or objects representing the suffering of slaves were capable of instilling in a metropolitan public a sense of connectedness to the colonies. 
37
Not surprisingly perhaps, its publications combined stories of suffering Javanese, 'stretching out their hands' to be rescued by benevolent Dutch as well as factual knowledge about the East-Indies (Bosch wrote a 'Necessary look at the history of Java' in instalments). Here too, members pressed for action 'for the practical good of the Javanese', believing that education of the Javanese would help stop their exploitation: 'If the Javanese learns to think, the system of exploitation will cease to exist'. 38 However, the Education Commission of the society experienced problems coordinating their efforts with colonial counterparts -the imagined colonies were always at one's disposal, but the real colonies were far away. The Dutch colonial experts who made up the committee, men like East Indies specialist P.J. Veth, chose to consult experts in the colonies about every decision they faced, because they felt they lacked insight into the Javanese 'character'. Every winter numerous local branches hold meetings in cities and villages where before hardly, if ever, the name of Java was uttered, let alone an exchange of ideas took place on the needs of the Dutch-Indies Empire. In popular presentations, the speakers clarify the questions of the Indies for a broad public, usually followed by informal discussion, in which each citizen learns, as it were, to form a healthy opinion on issues and situations that he used to think belonged to the domain of the specialists. 
Personal connections to the colonies

artikel -article
Slavery in Suriname into a short novel. 57 Neither version reached the levels of success of Uncle Tom's Cabin or Van Hoëvell's Van Slaven en Vrijen. Wolbers
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When the situation of Java gains more familiarity, and the desire to treat the inlander justly and fairly becomes more vigorous, government and parliament will be supported by the nation wherever it wishes to apply good and just principles.
61
The indignation that colonial injustice evoked inspired calls for a greater role in politics for public opinion -including the opinion of disenfranchised groups such as women. The question arises whether these calls for a democratisation of political life are specifically tied to colonial issues. Of course, there were many more issues in which the public spoke out and 
63
Freeing the slaves and rescuing the Javanese similarly contributed to the selfimage of the Netherlands as a civilized, Christian nation.
A brief comparison to another important nineteenth-century issue proves the point of the specificity of colonial issues. In the 1840s, around the same time that concerns for the slaves developed and the first antislavery organisations were established, alcohol abuse became a growing concern, and the first Dutch Temperance Societies were founded. Here too, humanitarian narratives were used to indicate the cause of suffering. The abused wife and children of the drunkard were considered the main victims of alcohol, while in these humanitarian narratives the drunkard himself was painted as the villain.
As he was responsible for his behaviour, the solution suggested was that he should decide of his own free will to stop drinking. Put differently, while the drunkard still had agency, slaves and Javanese inaccurately were denied any agency, as powerless victims of colonial injustices. Even though this idea was partly grounded in reality (colonial abuses were based on a much greater power differences), it was enhanced by the literary representations of their suffering and the fact that for most members of the Dutch public they never became real people. Temperance advocates struggled with the frustration they felt toward the drunkards they could run into on every street corner. They had difficulties regarding them as victims of their own behaviour since the concept of addiction (in Dutch verslaving, lit. 'being enslaved') was unknown until the late nineteenth century. Because of the perceived powerlessness of colonial subjects, more than any other objects of care or concern, metropolitan citizens went out of their way to politically represent their interests.
The colonial issues impacted on the development of Dutch political culture at large. The public indignation over the cruelty and exploitation that defined both slavery and the Cultivation System and the political protests that ensued contributed to democratisation of the political process and changed what was considered good politics. For most of the nineteenth century the task of government and politicians was narrowly defined as guarding public order and managing state finances. Moral arguments and appeals to end the suffering and abuse overseas at first were not considered relevant to governing. artikel -article
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The sympathy for the plight of the slave and the Javanese was set in sharp contrast to the focus on financial exploitation of the government. 
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The spreading of colonial knowledge (both factual and moral), even to remote Dutch villages, had moved people to express their concerns with the wellbeing of colonial subjects. In doing so, they challenged the notion that they
were not in a position to judge colonial affairs -previously this had been a matter of just the King and a few colonial specialists. Colonial reformers like Willem Bosch even turned this idea around and suggested that politicians were so corrupted by their love of money that they were the ones who were no longer able to judge colonial affairs. In colonial matters politicians needed the public to tell them right from wrong. Willem Bosch even explicitly developed the idea of a 'moral politics' replacing the current 'calculating politics'.
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Because reform movements in their propaganda had assigned a central role to the knowledge of the heart, women could play an important role in these movements and explore new ways to express their views in political matters. However, it would be an oversimplification to state that these reform movements prompted the political emancipation of women. In reality, whenever in the mid-nineteenth century a movement developed from mere expressions of moral indignation to sustained demands for political reform, in other words: when a reform movement politicised, women were excluded from it, or chose not to participate. representing distant victims janse for women to participate in politics. 66 In both the United States and the United Kingdom women's earliest explicit claims that they had a right to petition, to speak in public or to vote were directly linked to their participation in colonial projects and their advocacy for suffering indigenous people. 67 In the Netherlands the same case can be made for the twentieth century 68 , but in the nineteenth century it was rather domestic moral and social reform, for instance the struggle against prostitution, that linked women's role as mothers of the nation to demands for suffrage rights.
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Because the sentimental narratives generally denied colonial subjects agency, their perceived helplessness stimulated men and women to speak out against the excesses of imperial rule. However, at the same time this 'helplessness' functioned as a crucial legitimisation for the continuation of imperial rule. In addition, in some ways this caricature of colonial victimhood was detrimental to the development of a Dutch women's rights movement. In the mid-nineteenth century Dutch women identifying with and speaking up for their 'sisters' in the West Indies, placed the predicament of the female slaves in opposition to their own relative 'freedom': the slave advocates stressed their happiness that they themselves were free to marry and raise their own children and could even speak out in political matters, as opposed to slave women. As a result they felt less provoked to protest the injustices women faced in the Netherlands. artikel -article
